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	Abstract





	
	Contemporary Islamic studies requires an analytical framework that connects philosophical concepts that are often discussed separately. This study aims to analyze the interrelationship among ontology, epistemology, axiology, logic, and critical thinking from an Islamic perspective and to formulate an integrative framework. It employs a library research method with philosophical-analytical and comparative approaches, drawing on classical works of Islamic philosophy (al-Farabi, Ibn Sina, al-Ghazali, and Ibn Rushd), academic books, and journal articles. The findings show that (1) Islamic ontology is theistic, positing God as the Absolute Being and the source of all existence; (2) Islamic epistemology recognizes plural sources of knowledge, namely revelation, reason, experience, and spiritual reflection; (3) axiology directs knowledge toward truth, justice, public benefit, and devotion to God; (4) logic serves as an instrument of systematic reasoning; and (5) critical thinking in Islam is articulated through tafakkur, tadabbur, ta'aqqul, ulul albab, and tabayyun, so that it is not merely cognitive but also ethical and spiritual. These five dimensions form an integrative and dialectical framework rather than a linear sequence. The article contributes an integrative five-dimension cycle and a comparison between Islamic critical thinking and general conceptions, which can serve as a methodological foundation for Islamic studies and postgraduate Islamic education.
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INTRODUCTION 
Islam has historically assigned a significant position to human intellectual activity as an essential component of religious understanding and the pursuit of knowledge. The Qur'an repeatedly encourages human beings to employ reason, contemplate the signs of God's creation, examine the natural world, and verify information before accepting or disseminating it. These intellectual imperatives are reflected in several Qur'anic passages, particularly QS. Ali 'Imran (3): 190–191, which emphasizes reflection on the creation of the heavens and the earth, and QS. Al-Hujurat (49): 6, which establishes the importance of verifying information before making judgments. Such teachings indicate that intellectual engagement is not merely an additional dimension of Muslim life but an integral part of religious responsibility. From this perspective, the pursuit of knowledge requires not only the accumulation of information but also the development of rational judgment, intellectual integrity, and moral awareness.
The historical development of Islamic intellectual traditions further demonstrates the importance of philosophical inquiry in understanding religious and worldly realities. Muslim scholars and philosophers contributed to various fields of knowledge, including metaphysics, epistemology, ethics, logic, mathematics, astronomy, and medicine. The development of philosophy in the Islamic world emerged through an intellectual encounter between Islamic revelation, indigenous scholarly traditions, and the philosophical heritage of ancient Greece. However, Muslim philosophers did not simply reproduce Greek philosophical ideas; rather, they critically interpreted and developed them within the framework of Islamic intellectual and theological concerns. Central issues included the relationship between reason and revelation, the existence and nature of God, the foundations of human knowledge, the principles of ethical conduct, and the organization of political life (Adamson, 2016). This historical experience illustrates that philosophical inquiry can serve as an important instrument for deepening Islamic understanding and responding to intellectual challenges across different historical periods.
In contemporary Islamic studies, the philosophical approach can be understood as a systematic, critical, comprehensive, and fundamental method of examining religious concepts, texts, institutions, and practices. Unlike approaches that primarily describe religious phenomena or explain their historical development, philosophical inquiry seeks to investigate the underlying assumptions, foundations of truth, logical consistency, and implications of particular ideas. It moves beyond asking what a phenomenon is toward examining why it exists, how it can be understood, what justifies its truth claims, and what ethical consequences follow from its interpretation. Consequently, the philosophical approach provides an analytical framework through which Islamic teachings can be examined without separating intellectual rationality from spiritual and moral considerations.
A comprehensive philosophical analysis of Islamic studies can be developed through five interconnected dimensions: ontology, epistemology, axiology, logic, and critical thinking. Ontology examines the nature of existence and reality, including the relationship between God, human beings, and the universe. Within Islamic philosophical thought, reality is fundamentally understood in relation to Allah as the ultimate source and creator of existence. This understanding provides a metaphysical foundation for examining human existence, the natural world, and the relationship between the visible and invisible dimensions of reality. The philosophical contributions of Ibn Sina, Al-Farabi, and other Muslim thinkers demonstrate the importance of ontological investigation in explaining existence, causality, the soul, and divine reality (Adamson, 2016). Ontological inquiry therefore enables Islamic studies to examine not only the observable aspects of religious phenomena but also their underlying metaphysical foundations.
Epistemology concerns the origins, processes, methods, validity, and limitations of human knowledge. In the Islamic intellectual tradition, knowledge is associated with several interconnected sources, including revelation (wahy), reason ('aql), sensory experience (hiss), and spiritual insight. These sources have different functions and cannot always be reduced to a single epistemological instrument. Al-Ghazali's intellectual journey illustrates the importance of critically examining the reliability and limitations of sensory perception and rational judgment while recognizing the significance of spiritual knowledge. Meanwhile, Ibn Rushd emphasizes demonstrative reasoning and argues that genuine philosophical investigation does not fundamentally contradict religious truth. His position provides an important foundation for understanding the relationship between rational inquiry and Islamic revelation (Ibn Rushd, 2001). Thus, Islamic epistemology offers a framework in which intellectual reasoning and religious guidance can operate in a complementary relationship rather than being treated as necessarily opposing sources of knowledge.
Axiology introduces the dimension of values, purposes, and ethical responsibilities in the acquisition and application of knowledge. In Islamic philosophy, knowledge is not considered valuable solely because it produces intellectual achievement or practical benefits. Its significance is also determined by its contribution to human well-being, moral development, justice, and spiritual responsibility. The Islamic concept of knowledge is consequently inseparable from ethical considerations, particularly the principles of tauhid, 'adl (justice), amanah (responsibility), and maslahah (public benefit). From this perspective, scientific and intellectual activities should be directed toward constructive purposes and should not disregard their social, environmental, or moral consequences. Axiology therefore provides an ethical orientation that distinguishes the possession of knowledge from the responsible use of knowledge.
Logic constitutes another essential dimension because it provides the principles and procedures for constructing valid arguments, identifying logical inconsistencies, and distinguishing sound conclusions from unsupported claims. Islamic intellectual history demonstrates a substantial engagement with logical reasoning, particularly through the development of Aristotelian logic and its adaptation within Islamic theological, philosophical, and legal traditions. Muslim scholars employed logical analysis to examine theological propositions, interpret religious arguments, and formulate systematic conclusions. Ibn Rushd's emphasis on demonstrative reasoning illustrates how logical methods can strengthen philosophical investigation and contribute to a more rigorous understanding of religious questions. In this regard, logic functions as an intellectual instrument that connects ontological assumptions with epistemological justification and the evaluation of ethical conclusions.
Critical thinking extends these philosophical dimensions into an active process of intellectual evaluation. It involves the ability to interpret information, analyze arguments, assess evidence, identify assumptions, evaluate alternative explanations, and formulate reasoned conclusions. Unwakoly (2022) explains critical thinking through ontological, epistemological, and axiological perspectives, demonstrating that critical thinking has foundations concerning its nature, methods, and usefulness. Within the Islamic framework, critical thinking can also be associated with Qur'anic intellectual concepts such as tafakkur (reflection), ta'aqqul (reasoning), tadabbur (deep contemplation), tadzakkur (remembrance), and ulul albab (people of understanding). These concepts suggest that critical thinking in Islam involves more than intellectual skepticism or the rejection of established opinions. It requires an appropriate balance between rational analysis, openness to evidence, spiritual consciousness, and moral responsibility. The principle of information verification in QS. Al-Hujurat (49): 6, for example, establishes an important foundation for developing responsible judgment, particularly in contemporary digital environments where information circulates rapidly and may contain inaccuracies or misleading interpretations.
Although these five dimensions have been discussed in various philosophical and Islamic intellectual studies, their integration into a unified analytical framework remains an important area for further investigation. Previous studies have examined Islamic epistemology through the intellectual contributions of Al-Ghazali and Ibn Rushd, while contemporary research has explored the relationship between Qur'anic reasoning, critical thinking, and the philosophical foundations of knowledge. Normuslim and Latifah (2025), for example, examine different epistemological perspectives in the intellectual traditions of Al-Ghazali, Ibn Sina, and Ibn Rushd. Other studies have explored Qur'anic concepts of intellectual reflection, the relevance of information verification in the digital era, and the relationship between Islamic and Western approaches to critical thinking (Arifin, 2019; Huda, 2025; Aulia et al., 2025; Adawiah & Sakdiah, 2025). Meanwhile, Unwakoly (2022) provides a philosophical examination of critical thinking through ontology, epistemology, and axiology. These studies provide valuable foundations; however, based on the literature reviewed in this study, the five dimensions have not yet been sufficiently articulated as an integrated philosophical framework that explicitly connects the nature of reality, the foundations of knowledge, ethical values, logical reasoning, and critical evaluation within Islamic studies.
This study therefore seeks to address this gap by examining the philosophical approach in Islamic studies through an integrative analysis of ontology, epistemology, axiology, logic, and critical thinking. It is guided by three research questions: (1) How are ontology, epistemology, axiology, and logic conceptualized within the Islamic intellectual tradition? (2) How is critical thinking constructed within the Islamic perspective, and how does it differ from general conceptions of critical thinking? and (3) How are these five dimensions interconnected as an integrated philosophical system? This study employs a literature-based philosophical analysis to examine relevant Qur'anic principles, classical Muslim philosophical contributions, and contemporary academic discussions. Its main contribution is the formulation of an integrative five-dimensional framework that explains the relationship between metaphysical foundations, knowledge construction, ethical orientation, logical reasoning, and critical evaluation. The framework is expected to strengthen the methodological foundations of Islamic studies and provide a conceptual reference for postgraduate Islamic education, particularly in developing academic thinking that harmonizes rationality, spirituality, morality, and intellectual responsibility.
METHODS 
This study employed a qualitative approach using library research as its primary research design. This method was selected because the study focuses on philosophical concepts, epistemological foundations, and intellectual traditions in Islamic thought rather than empirical phenomena requiring direct observation or statistical measurement. Library research enables the researcher to examine, interpret, compare, and synthesize ideas from classical Islamic philosophical works and contemporary academic literature. George (2008) describes library research as a systematic process of identifying, evaluating, and synthesizing relevant sources to develop an understanding of a research problem. Similarly, Zed (2008) emphasizes the examination of library materials to obtain theoretical and conceptual knowledge. Accordingly, written documents served as the primary data for constructing an integrated understanding of ontology, epistemology, axiology, logic, and critical thinking in Islamic philosophy.
The research materials consisted of primary and secondary sources. Primary sources included the classical works of Al-Ghazali (2000), Ibn Rushd (2001), and Ibn Sina (2005), alongside the intellectual contributions of Al-Farabi. These thinkers were selected because of their significant contributions to discussions of existence, knowledge, rational argumentation, and the relationship between reason and revelation. Secondary sources comprised academic books, peer-reviewed journal articles, and scholarly publications concerning Islamic philosophy, epistemology, logic, philosophy of science, and critical thinking. These sources provided contemporary perspectives for contextualizing classical ideas and assessing their relevance to current Islamic studies.
Data were collected through documentation techniques involving the identification, selection, examination, and systematic recording of relevant literature. The process was guided by five conceptual categories: ontology, epistemology, axiology, logic, and critical thinking. Each source was examined to identify its principal arguments, theoretical assumptions, conceptual definitions, and implications. Particular attention was given to discussions of reality, sources of knowledge, ethical responsibility, valid reasoning, and intellectual reflection. The extracted information was subsequently organized into thematic categories. Bowen (2009) explains that document analysis provides a systematic procedure for reviewing and evaluating documents to generate meaningful research data. Data analysis involved four stages. First, classification organized the collected information according to the five dimensions. Ontology addressed existence and reality; epistemology examined the sources and validity of knowledge; axiology focused on ethical values and the purposes of knowledge; logic concerned valid reasoning and argumentation; and critical thinking involved analysis, evaluation, inference, and reflective judgment.
Second, conceptual and philosophical analysis examined the meanings, theoretical foundations, assumptions, and implications of each dimension. This stage explored how Muslim philosophers understood reality, knowledge, values, and rational inquiry in relation to Qur'anic principles. Third, comparative analysis identified similarities and differences among Al-Farabi, Ibn Sina, Al-Ghazali, and Ibn Rushd, particularly concerning metaphysics, epistemology, reason, revelation, and logical reasoning. Islamic conceptions of critical thinking were also compared with broader philosophical and educational perspectives to identify their distinctive integration of rationality, spirituality, and moral responsibility.
Fourth, synthesis integrated the analytical findings into a comprehensive conceptual framework. Ontology was positioned as the foundation for understanding reality, epistemology as the basis for establishing knowledge, logic as the instrument of valid reasoning, critical thinking as the process of evaluating claims, and axiology as the ethical orientation guiding the application of knowledge. Research credibility was maintained through source triangulation and critical evaluation of references. Classical texts were compared with contemporary scholarly interpretations to identify conceptual consistencies, differences, and limitations. Each reference was assessed in terms of relevance, academic credibility, and contextual appropriateness. These procedures aimed to produce a systematic and conceptually coherent analysis of the philosophical approach in Islamic studies.
[bookmark: _heading=h.gjdgxs]FINDINGS AND DISCUSSION 
The Integration of Philosophical Dimensions in Islamic Studies
The findings of this study indicate that the philosophical approach in Islamic studies provides a comprehensive framework for examining religious knowledge through five interconnected dimensions: ontology, epistemology, axiology, logic, and critical thinking. These dimensions enable Islamic studies to move beyond descriptive and textual interpretations toward a deeper examination of the foundations, sources, validity, purposes, and implications of knowledge. The philosophical approach does not position human reason as a substitute for divine revelation; rather, it establishes a constructive relationship between rational inquiry and religious guidance. The historical development of Islamic philosophy demonstrates that Muslim intellectuals engaged in dialogue with Greek philosophical traditions while maintaining the central position of Islamic teachings. This intellectual encounter contributed to the development of philosophical arguments concerning God, existence, knowledge, morality, and human responsibility (Adamson, 2016). Ibn Rushd (2001), in particular, emphasizes the importance of demonstrative reasoning and argues that philosophical investigation and religious revelation should not necessarily be understood as opposing approaches to truth. Thus, philosophy functions as an analytical instrument for clarifying religious arguments and examining their rational foundations.
From an ontological perspective, the study identifies the concept of divine existence as the fundamental foundation of Islamic philosophical thought. Reality is not restricted to material objects or phenomena accessible through sensory experience but also includes metaphysical dimensions that cannot be fully understood through empirical observation. Allah is understood as the Absolute Necessary Being and the ultimate source of all existence, whereas the universe and everything within it possess dependent and contingent existence. Al-Farabi develops this understanding through his metaphysical conception of the First Cause and the theory of emanation, which explains the relationship between the First Being and the subsequent order of existence (Fakhry, 2002). Ibn Sina further systematizes this perspective through the distinction between wajib al-wujud (Necessary Existent) and mumkin al-wujud (Contingent Existent). According to Ibn Sina (2005), the Necessary Existent possesses existence through itself, whereas contingent beings depend on another cause for their existence. This distinction establishes an important philosophical foundation for understanding the relationship between God, humanity, and the universe. The ontological dimension consequently provides Islamic studies with a broader conception of reality that accommodates both observable and metaphysical phenomena.
The epistemological findings demonstrate that Islamic intellectual traditions recognize multiple sources of knowledge, particularly revelation, reason, sensory perception, and spiritual experience. These sources have different functions and limitations, and their relationships must be understood according to the nature of the object being investigated. Al-Ghazali (2000), through his intellectual reflections in Al-Munqidh min al-Dalal, critically examines the reliability of sensory perception and rational judgment in the pursuit of certainty. His argument does not imply the complete rejection of reason or sensory experience; rather, it emphasizes that human knowledge has limitations and that spiritual insight occupies an important position in understanding certain dimensions of reality. Previous discussions of Al-Ghazali's epistemology also demonstrate the distinctive functions of the senses, intellect, and heart in the acquisition of knowledge (Ghazali, 2001). In contrast, Ibn Sina emphasizes the relationship between the human soul, intellect, and the acquisition of universal knowledge (Gutas, 2014), while Ibn Rushd stresses demonstrative reasoning as an essential method for establishing rationally justified conclusions (Leaman, 2002). These perspectives indicate that Islamic epistemology should not be reduced to a conflict between rationality and spirituality. Instead, they represent complementary intellectual approaches that recognize different pathways toward understanding truth.
The axiological dimension reveals that knowledge in Islam is inseparable from ethical responsibility and moral orientation. The value of knowledge is not determined exclusively by its theoretical sophistication, technological applications, or practical usefulness but also by its contribution to justice, human well-being, spiritual development, and social responsibility. Al-Attas (1999) emphasizes the significance of adab as a fundamental principle in the development of knowledge and education. From this perspective, intellectual development must be accompanied by the ability to recognize and appropriately position knowledge, values, and human responsibilities. Similarly, Al-Faruqi (1982) proposes the Islamization of knowledge as an effort to reconstruct intellectual disciplines within an Islamic worldview. These perspectives demonstrate that knowledge cannot be separated from the values that guide its production and application. Consequently, the axiological foundation of Islamic studies requires scholars to evaluate not only whether knowledge is accurate but also whether its application contributes to ethical and constructive purposes.
Logic constitutes an essential methodological instrument connecting philosophical assumptions with rational conclusions. The development of logic in Islamic intellectual history demonstrates how formal reasoning became an important foundation for philosophical investigation, theological argumentation, and other Islamic disciplines. Al-Farabi contributed significantly to the development of logical studies by explaining the relationship between reasoning, argumentation, and the acquisition of knowledge. Ibn Sina subsequently developed logical discussions systematically as part of the structure of scientific disciplines and as an instrument for preventing errors in reasoning (Street, 2008). Within Islamic studies, logic enables researchers to identify assumptions, examine the consistency of arguments, evaluate evidence, and formulate conclusions that can be intellectually justified. Its function is therefore not merely technical but also epistemological, because the validity of knowledge claims depends partly on the quality of the reasoning used to establish them.
Critical thinking represents the practical and evaluative dimension of the philosophical approach. The findings suggest that critical thinking in Islam involves more than questioning established opinions or evaluating arguments through rational procedures. It also requires intellectual honesty, openness to evidence, spiritual awareness, and ethical responsibility. Qur'anic concepts such as tafakkur, ta'aqqul, tadabbur, and tadzakkur provide important foundations for reflective and analytical thinking. The instruction to verify information in QS. Al-Hujurat (49): 6 further demonstrates the importance of responsible judgment before accepting information or making decisions. This principle is particularly relevant in contemporary digital environments characterized by rapid information circulation and the potential spread of misinformation. Unwakoly (2022) similarly explains that critical thinking can be understood through ontological, epistemological, and axiological foundations, indicating that intellectual evaluation requires clarity about reality, knowledge, and values.
The synthesis of these findings establishes that ontology, epistemology, axiology, logic, and critical thinking constitute an interconnected philosophical framework rather than five independent analytical categories. Ontology establishes the understanding of reality; epistemology determines how knowledge about reality can be acquired and justified; logic provides the principles for evaluating the validity of arguments; critical thinking applies analytical and evaluative procedures to knowledge claims; and axiology directs the purposes and ethical consequences of knowledge. Their relationship is dynamic and reciprocal because ethical values influence the direction of inquiry, while critical evaluation can encourage the reconsideration of existing assumptions and interpretations. This integrated framework contributes to the methodological development of Islamic studies by connecting metaphysical understanding, rational inquiry, spiritual consciousness, and moral responsibility. In postgraduate Islamic education, its application can strengthen academic reasoning, encourage responsible interpretation of religious texts, and develop scholars capable of integrating intellectual rigor with Islamic ethical and spiritual principles.
Critical Thinking in the Islamic Perspective: Qur'anic Foundations, Intellectual Reasoning, and Moral Responsibility
Critical thinking is a conscious, systematic, rational, reflective, and objective intellectual activity aimed at understanding problems, examining information, evaluating arguments, identifying causal relationships, and developing conclusions that can be justified. It involves more than questioning established opinions or rejecting particular arguments; rather, it requires the examination of evidence, the identification of assumptions, the assessment of reasoning, and the willingness to reconsider conclusions when stronger evidence becomes available. Within Islamic intellectual traditions, critical thinking has a broader meaning because intellectual activity is not separated from spiritual consciousness and moral responsibility. It can be understood as the ability to employ reason systematically to seek truth, verify information, distinguish between right and wrong, and formulate decisions consistent with divine guidance and public benefit. Arifin (2019) identifies several Qur'anic concepts associated with critical intellectual activity, including tafakkur, ta'aqqul, tadabbur, tadzakkur, tashawwur, and ulul albab. These concepts demonstrate that human beings are not merely passive recipients of information but are endowed with intellectual and spiritual capacities to understand the signs of God's creation. In particular, the concept of ulul albab, which appears in sixteen verses of the Qur'an, describes individuals who employ their intellectual capacities to remember, reflect, understand, and derive lessons from reality (Huda, 2025). QS. Ali 'Imran (3): 190–191 illustrates this integration by describing those who remember Allah in various circumstances while contemplating the creation of the heavens and the earth. This relationship between remembrance (dhikr) and intellectual reflection (fikr) indicates that critical thinking in Islam is directed not only toward analyzing observable phenomena but also toward understanding their deeper meanings and relationship with the Creator.
The concepts of tafakkur and tadabbur provide important foundations for developing reflective and comprehensive thinking. Tafakkur refers to the intellectual activity of contemplating, examining, and reflecting upon phenomena to discover their underlying meanings. It encourages individuals to observe problems carefully, connect different pieces of information, examine possible explanations, and consider the consequences of particular decisions. Within the Islamic framework, the objects of reflection include both the revealed signs of Allah (ayat qauliyah) and the signs manifested in the natural world and human life (ayat kauniyah). Adawiah and Sakdiah (2025) explain that tafakkur and ulul albab integrate rational reflection with religious consciousness through the practices of tadabbur and tadzakkur. Meanwhile, tadabbur involves examining the deeper meanings, implications, and consequences of an issue rather than limiting understanding to its immediate or literal appearance. In relation to Qur'anic interpretation, tadabbur encourages readers to understand the messages, objectives, contexts, and wisdom contained in revelation. Consequently, these two concepts provide a reflective foundation for critical thinking by encouraging individuals to examine not only the accuracy of information but also its context, purpose, consequences, and ethical implications.
The concept of ta'aqqul further emphasizes the central role of reason in Islamic intellectual development. Human reason enables individuals to identify problems, compare information, establish logical relationships, draw conclusions, and develop solutions. However, Islam does not regard reason as an unlimited or independent source of all truth. Instead, rational inquiry operates in relation to divine revelation and human experience. Revelation provides fundamental guidance, particularly concerning metaphysical and moral realities that exceed the limitations of empirical investigation. Reason functions as an instrument for interpreting, analyzing, and understanding information, while observation and experience provide evidence for examining natural and social phenomena. This relationship demonstrates that critical thinking in Islam is neither unrestricted rationalism nor passive acceptance of religious authority. It represents a form of reasoned inquiry that recognizes the capabilities and limitations of human understanding while maintaining its orientation toward divine guidance.
Another essential principle is tabayyun, which emphasizes the verification of information before accepting or acting upon it. QS. Al-Hujurat (49): 6 establishes the importance of examining information, particularly when it originates from sources whose credibility cannot be immediately established. In contemporary digital society, this principle has become increasingly relevant because information circulates rapidly through social media and digital communication platforms, where misleading content and inaccurate interpretations can easily spread. Aulia et al. (2025) associate the Qur'anic principle of information verification with selectivity, rationality, openness, and objectivity. Similarly, Mawaddah (2023), through an examination of tabayyun in the perspective of Tafsir Al-Misbah, highlights its relevance to critically questioning and examining information. Accordingly, tabayyun functions as an epistemological mechanism in Islamic critical thinking, requiring individuals to investigate the credibility of sources, examine supporting evidence, understand contextual circumstances, and consider the potential consequences of information before reaching conclusions.
Critical thinking in Islam also requires resistance to blind imitation (taqlid), responsible argumentation, and intellectual fairness. QS. Al-Baqarah (2): 170 criticizes the tendency to follow inherited traditions without examining their foundations or rational justification. This principle does not imply the rejection of scholarly authority or intellectual traditions; rather, it encourages individuals to understand the arguments, expertise, and relevance underlying the opinions they accept. Huda (2025) connects the concept of ulul albab with the development of independent reasoning and the avoidance of uncritical imitation. Furthermore, QS. An-Nahl (16): 125 emphasizes the importance of wisdom and good argumentation in communicating ideas. Therefore, intellectual arguments should be supported by clear evidence, logical reasoning, accurate information, openness to correction, and consideration of alternative perspectives. Their ultimate purpose should be the pursuit of truth and goodness rather than merely winning intellectual disputes. Objectivity is equally important because prejudice, hostility, fanaticism, and personal interests can distort the evaluation of evidence. QS. An-Nisa (4): 135 emphasizes the obligation to uphold justice even when it concerns oneself or close relatives. In the context of critical thinking, this principle requires individuals to evaluate arguments according to their evidence and logical strength rather than the identity or affiliation of the person presenting them.
The distinctive characteristic of critical thinking in Islam ultimately lies in the integration of reason, heart, and revelation. While general educational conceptions commonly emphasize cognitive processes such as analysis, evaluation, interpretation, and problem-solving, the Islamic perspective incorporates spiritual awareness and ethical responsibility into the intellectual process. Reason provides the capacity for analysis, revelation offers divine guidance, the heart represents moral and spiritual consciousness, and human action demonstrates the practical consequences of intellectual understanding. Adawiah and Sakdiah (2025) explain that the integration of tafakkur and ulul albab connects rational intellectual activity with spiritual awareness, directing human understanding toward ma'rifat, or deeper recognition of Allah, oneself, the world, and the hereafter. Nevertheless, Islamic and general conceptions of critical thinking share important characteristics, including evidence-based evaluation, logical argumentation, examination of assumptions, and responsible decision-making. Their differences primarily concern epistemological foundations and ultimate orientations. General conceptions may emphasize rationality, experience, and problem-solving, whereas the Islamic perspective integrates revelation, reason, experience, reflection, and ethical values. These distinctions should be understood as analytical tendencies rather than absolute divisions, since both Islamic and modern intellectual traditions contain diverse approaches. Overall, critical thinking in Islam constitutes an integrated intellectual, spiritual, and ethical process directed toward truth, maslahah, and responsible human conduct. It therefore strengthens the philosophical approach in Islamic studies by connecting epistemological inquiry with logical reasoning, moral evaluation, and spiritual consciousness.
Integration of the Five Philosophical Dimensions and Their Implications for Islamic Studies
The findings of this study demonstrate that ontology, epistemology, logic, critical thinking, and axiology function as five interconnected dimensions within an integrated philosophical system. Although each dimension has a distinct role, their relationship is complementary and mutually influential in the construction, evaluation, and application of knowledge. Ontology establishes the object and nature of reality being investigated, while epistemology determines the sources, methods, and validity of knowledge concerning that reality. In Islamic studies, this relationship is particularly important because the understanding of human beings, nature, and religious phenomena cannot always be limited to observable or material dimensions. Islamic epistemology recognizes the complementary roles of revelation, reason, and empirical experience in understanding different aspects of reality (Syafii et al., 2026). Consequently, ontological assumptions influence the selection of epistemological approaches, while epistemological considerations determine how reality can be investigated and understood.
Logic provides the methodological foundation for ensuring that the process of acquiring knowledge produces coherent and valid arguments. The availability of information or research findings does not automatically guarantee the accuracy of conclusions because errors may occur when evidence is interpreted through inconsistent reasoning. Deductive reasoning, for example, enables researchers to formulate conclusions based on established premises, while other forms of reasoning help examine relationships between evidence, theories, and research problems. In academic research, logical consistency is essential for connecting research questions, theoretical frameworks, data analysis, and conclusions. Critical thinking subsequently functions as an evaluative mechanism that examines the quality of knowledge and arguments. It requires researchers to question the reliability of information, identify hidden assumptions, consider alternative explanations, evaluate supporting evidence, and determine whether conclusions are justified. Unwakoly (2022) explains that critical thinking involves analytical, interpretative, evaluative, inferential, and reflective capacities that contribute to responsible intellectual judgment. Thus, logic and critical thinking are closely related but perform different functions: logic provides principles of valid reasoning, whereas critical thinking applies those principles through active examination and evaluation.
Axiology completes this philosophical framework by establishing the ethical direction and purposes of knowledge. Knowledge should not merely produce theoretically accurate conclusions but should also contribute to constructive human action, social welfare, justice, and spiritual responsibility. Within the Islamic worldview, the acquisition and application of knowledge are ultimately related to human accountability before Allah. Therefore, the integrated relationship among the five dimensions can be understood as a dynamic process beginning with the understanding of reality, continuing through the acquisition and logical examination of knowledge, followed by critical evaluation, and culminating in ethically responsible action. This process can be represented as an interconnected cycle in which ontology, epistemology, logic, critical thinking, and axiology continuously influence one another. In a broader Islamic perspective, Allah represents the ultimate source and purpose of existence, while human intellectual activity is directed toward understanding creation and producing beneficial knowledge. Makrifat et al. (2026) similarly emphasize the importance of integrating revelation and reason within the construction of Islamic knowledge and worldview. Accordingly, the five-dimensional framework should not be interpreted as a strictly linear sequence but as a dialectical relationship involving continuous reflection and reciprocal influence.
The integration of these dimensions also produces five fundamental questions that can guide philosophical investigation in Islamic studies. Ontology asks what exists and what constitutes the nature of the reality being examined. Epistemology asks how that reality can be known and what sources and methods can justify the resulting knowledge. Logic examines how arguments should be constructed and whether the reasoning is consistent. Critical thinking evaluates whether the knowledge and arguments are sufficiently supported by evidence and can withstand intellectual examination. Finally, axiology asks why knowledge is acquired and how it should be applied in accordance with ethical and religious values. These questions provide a practical analytical framework for researchers, particularly postgraduate students, in designing and conducting academic investigations. They encourage researchers to examine not only the methodological procedures of research but also the philosophical assumptions and ethical consequences underlying their intellectual activities.
The proposed framework has several implications for Islamic studies and postgraduate Islamic education. First, it provides a conceptual foundation for developing research designs that integrate philosophical reflection with methodological rigor. Researchers can use the five dimensions to identify research objects, determine appropriate sources of knowledge, construct logical arguments, evaluate findings critically, and establish the ethical significance of their research. Second, the principle of tabayyun provides a relevant foundation for developing information literacy in the digital era. The ability to verify sources, examine evidence, and avoid premature conclusions is increasingly important in responding to misinformation and misleading religious interpretations. Third, the Qur'anic concept of ulul albab, which integrates remembrance of Allah and intellectual reflection, can serve as a normative reference for developing educational objectives that balance cognitive competence, moral development, and spiritual awareness. These implications suggest that postgraduate Islamic education should not focus exclusively on theoretical knowledge or research techniques but should also cultivate intellectual independence, ethical judgment, and spiritual responsibility. Nevertheless, these implications remain conceptual propositions and require further investigation through empirical research in Islamic educational institutions.
Despite its theoretical contributions, this study has several limitations. First, it employs library research and relies partly on translated editions of classical Islamic philosophical works. Differences in translation and interpretation may influence the understanding of certain philosophical concepts. Second, the discussion of ontology and logic primarily emphasizes the Peripatetic tradition, particularly the contributions of Al-Farabi and Ibn Sina. Other intellectual traditions, including Islamic theology (kalam), Sufism, illuminationist philosophy, and Islamic jurisprudence (usul al-fiqh), have not been examined comprehensively. Third, the comparison between Islamic and general conceptions of critical thinking remains conceptual and does not involve empirical measurement. Future research could therefore develop operational indicators and assessment instruments for Islamic critical thinking based on tafakkur, tabayyun, and ulul albab. Such instruments could subsequently be examined and tested in Islamic educational institutions to determine their applicability in developing students' analytical, reflective, ethical, and spiritual competencies. Through these further investigations, the proposed framework may contribute to a more comprehensive methodological foundation for Islamic studies and the development of an integrated model of Islamic intellectual education.
CONCLUSION 
This study concludes that the philosophical approach in Islamic studies is grounded in five interconnected dimensions: ontology, epistemology, axiology, logic, and critical thinking. Ontology establishes Allah as the Absolute Being, while epistemology recognizes revelation, reason, experience, and spiritual reflection as complementary sources of knowledge. Axiology directs knowledge toward truth, justice, goodness, and human welfare, while logic ensures systematic reasoning. Critical thinking integrates tafakkur, tadabbur, ta'aqqul, ulul albab, and tabayyun. Together, these dimensions establish an integrative philosophical framework that harmonizes rationality, revelation, spirituality, morality, and intellectual responsibility in developing a comprehensive understanding of Islamic knowledge.
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